


What  Time  is  it?  
Why  an  American  Revolution?  
Why  Now?  
  

s-
latures  encourage  the  George  Zimmermans  to  murder  the  Trayvon  
Martins;;  when  poor  and  minority  citizens  are  purged  from  voting  
rolls  by  new  ID  requirements;;  when  important  local  decisions  are  
being  made  by  state-appointed  Emergency  Managers  rather  than  

n-
sin  Governor  Scott  Walker  in  office,  when  casserole  pots  and  pans  
bang  right  next  door   
  
We  cannot  afford  to  waste  our  time  debating  the  relative  merits  or  
electoral  chances  of  Republicans  vs  Democrats.  
  
We  need  to  recognize  that  we  are  living  in  a  period  of  counter-
revolution  or  revolution;;  that  the  Representative  Democracy  born  
in  the  revolutions  of  the  1700s  is  rapidly  becoming  obsolete;;  that  
new  forms  of  Participatory  Democracy  and  Self-Government  are  
emerging  and  need  nurturing.    
  
We  need  to  understand  how  our  present  challenges  are  rooted  in  
the  American  past  and  that  our  enemy  is  not  only  global  capitalism  
but  our  own  backward  values  coming  out  of  that  past.  
  
We  need  to  be  exploring  together  how  our  resistance  to  the  coun-
ter-revolution  can  help  us  create  new  structures  of  self-governance.  
  
We  have  published  this  pamphlet  to  help  us  think  and  talk  about  
these  questions.  
  
         Boggs  Center  to  Nurture  Community  Leadership  
                     Detroit,  June  2012  
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Changing Concepts of Revolution                              
Grace Lee Boggs Michigan Citizen                                                       
March 18, 2012                                                                                                            

In 1941, inspired by the success of the 
March on Washington movement led 
by Black labor leader A. Philip Ran-
dolph, I decided to join the radical 
movement. 
 
At the time the concept (or paradigm) 
of revolution generally accepted inside 

and outside the radical movement came from the 1917 Revolution in 
Russia. Not only the oppressed but millions of others around the world 
had been inspired when the Bolshevik Party, led by Lenin, had been able 
to take state power because it had mobilized the workers and the peasants 

 
 

 
 
Even then (more than 70 years ago), there was huge disagreement inside 
and outside the radical movement over whether the Soviet Union was 

physical struggle  e.g., between Stalinists and Trotskyists at New 
Yor  
 
Yet, before his death, Lenin himself, increasingly troubled by the grow-

ing bureaucracy of the Soviet state, had tried to 
warn his comrades and the world that the revolu-
tion he had led was not the final word.  
 
But no new paradigm was available to take its 
place. Few people knew that a new one was being 

Italian Marxist Antonio Gramsci (1891-1937). 
 
Gramsci, a philosophic activist, recognized that we 
must open ourselves up to new concepts and strat-

egies of revolution because concentration on taking state power had cre-
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ated the opportunity and the danger of the revolutionary party becoming 
a prisoner of the state. 
 
The time had come for a profound change in revolutionary strategy: 
 
- from the assault on power structures (a war of momentum) to the pa-
tient construction of power from below 
 
- from single subjects (workers, women, Blacks, et al) to multiple sub-
jects  (e.g., grassroots Detroiters) 
 

- from Verticalist to Horizontal praxis, 
i.e., from the Politics of Control to the 
Politics of Alliance 
 
This is the revolutionary strategy that 
a new generation of radicals has been 
developing since the 1960s, especially 
since the rise of globalization. 
 

The best known are the Zapatistas. On Jan. 1,1994, when NAFTA (North 
American Free Trade Agreement) went into effect, armed Zapatistas took 
power in several Mexican cities but immediate]y abandoned them in or-
der to go among the people to create new infrastructures and spaces for 
democratic struggle patiently from below. 
 
In 1965, Dr. King recognized that with the passage of the Voting Rights 

Act and the urban rebellion in Watts, the pro-
test stage of the Black struggle was over. The 
time had come to create new structures in 
our relationships with one another and with 
the rest of the world.  
 
So, in his anti-Vietnam war speech in April 
1967, MLK called for a radical revolution of 
values not only against racism, but against 
materialism and militarism and for building a 

person-oriented rather than a thing-oriented society. 
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Before he could give programmatic form to this radical revolution, King 
was assassinated in 1968.  
 

In Detroit, the Boggs Center assumed 
this responsibility. The 1967 Detroit 
rebellion had brought a Black man, 
Coleman Young, to power in the 
ma
could no longer maintain law and order. 

of  Poletown to build the GM plant and 
of a casino industry to provide jobs 

demonstrated he was now a prisoner of the system.  
 
So, we had to do visionary organizing to provide an alternative. We 
founded Detroit Summer, a multicultural, intergenerational youth pro-
gram to rebuild, redefine and re-spirit Detroit from the ground up. This in 

l movement.  
 

I hope this column on changing 
concepts of revolution will chal-

lenge the many activists who have 
watched my recent conversation 
on revolution with Angela Davis 

to read and reflect on the works of 
Antonio Gramsci.  

He died more than 70 years ago. 
But his time has come.  
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R E DISC O V E RIN G T H E A M E RI C A N PAST 
Chapter 7 -  Revolution and Evolution in Twentieth Century  (1974) 
  

Every revolution is a struggle to resolve the 
particular contradictions which have evolved 
out of a particular past. Every country's past 
is particular, but America's past is so particu-
lar that it almost seems to have evolved on 
another planet. Except for the Native Ameri-
cans, whom Europeans named Indians,  
everyone in this country is a descendant of 
someone who came here from another conti-
nent and another culture less than four hun-
dred years ago in most cases, much less. The 

economic, social, and political institutions of this country have been 
shaped by the struggles of very real and very different people, mostly of 
humble origin and all seeking to make a new and prosperous life for 
themselves here, on this earth, as quickly as possible, regardless of the 
cost to other peoples, especially to those of different ethnic backgrounds, 
and to future generations. They have thus made it inevitable that at some 
future time the American People would be compelled to face with sober 
senses the real, i.e., historical conditions of their lives and their relations 
with their kind. 

 
 As the Indians were meeting in the 
eleventh century, somewhere near Ti-
conderoga, to reconcile the territorial 
claims of different tribes, they had no 
idea that technical advances in naviga-
tion and aspirations for freedom by ordi-
nary people on another continent would 
lead to their becoming one day the first 
people in history to be placed in a con-
centration camp called a reservation. 
Nor did the members of a religious sect, 
seeking, in the early seventeenth centu-
ry, a place where they could exercise 
what they conceived as their God-given 
right to interpret the Bible in accordance 

with their own consciences, have any idea that they would set into mo-
tion a chain of events which would lead, a hundred and fifty years later, 
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to the creation of a new nation founded on concepts of freedom and 
equality more advanced than any hitherto dreamed of, but a nation that 
would eventually exterminate and enslave people on a racial basis as 
they had never before been exterminated or enslaved in human history. 
 
 Thus, one group, seeking to escape the contradictions on one 
continent, began to create new contradictions for itself and for 
another set of people on another continent, contradictions which 
have remained to this day and have become more complex and 
challenging with the years. 
  
It is only by reflecting on the political, social, and economic  
climate of Europe in the sixteenth and seventeenth centuries that we 
can understand why so many thousands were ready to embark on a 
journey to the new continent, a journey as daring and as historic as 
Mao's Long March more than three centuries later. Most of them 
had no idea what life would be like in the new land, what were the 
customs of the people already living there, how they would grow 
food or what kind of food the soil would grow. The voyage itself was 
long and dangerous. If you were lucky, you made it from Plymouth, 
England to Plymouth, New England, in ten weeks, as the Pilgrims 
did. But it might well take twice that long. A ship had to be stout 
enough and carry a crew skillful enough to cope with the tropical 
hurricanes which led to watery graves for many. Enough water and 
provisions had to be carried for both passengers and crew on the long 
voyage. The tools and implements needed to grow food, hunt game, 
and build dwellings had to be brought along. And finally, it was 
crucial to begin the journey with a sufficient number of dedicated 
and capable persons so that, after the inevitable attrition from illness 
and death en route, there would be enough people left to establish 
and maintain a minimum settlement. Because the last consideration 
was so important, it was customary for ships to set out together in a 
fleet. 
 
 Yet despite the known and unknown perils, many individuals 
contemplated the Long Voyage because a new spirit had begun to 
stir in the ordinary man and woman, the artisans and the clerks, the 
housewives and the vagabonds, of Western Europe. It was an era of 
what we today call " rising expectations. "  Instead of dreaming about 
happiness in heaven, as the masses of Europe had done for centuries 
under the tutelage of the Roman Catholic Church, they had begun to 
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think about achieving it here on earth. 
 
 As the word spread of a new and bountiful land across the ocean 
that was not already owned by kings and queens and feudal lords, 
those imbued with these rising expectations began to wonder how 
they could get to it. Some joined groups sponsored by kings and 
queens anxious for the gold and silver and furs of the New World. 
Others acquired merchant sponsors who were on the lookout for 
groups reliable enough to back. Many were simply adventurers and 
scoundrels, running away from their obligations. Others saw them- 
selves as agents or servants of the Crown. Some only planned to grab 
as much gold and silver as they could and then make a fast getaway 
back to their homeland to enjoy their new wealth. A very few 
thought of America as a place where they could settle, raise their 
families, and build a new society. But adventurer or settler, most of 
those who came to this country, then and since, have been humble 
and unhappy folk because, as Tocqueville 1 put it, "the happy and 
powerful do not go into exile." 

 
 Among those who came to settle and raise 
their families were the Pilgrims who made 
the Long Voyage on the Mayflower in the 
fall of 1619, and whom subsequent genera-
tions of Americans have rightly honored. 
This is not because the Pilgrims endured 
more hardships or had more physical cour-
age than the others who had come or were 
still to come. It was because they had a 
body of ideas, the radical ideology of Puri-
tanism, which they were trying to imple-
ment by creating a new society in a new 
land. Many other settlements were estab-
lished in Virginia by the British, in New 
York by the Dutch--but these were only 

company or Crown-sponsored. Their members were bound together only 
by ethnic or family (biological) ties or material (self) interests. 
 
 The radical ideology of the Puritans was formulated in terms of 
religion because, as we have seen, the aspirations of the masses have 
been, until recently, expressed in relation to God. In feudal Europe 
the Roman Catholic Church had arrogated to itself the right to 
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interpret the will of God to everyone, from peasant to monarch, and 
had become the continent's most powerful institution, both politi- 
cally and economically. Therefore it was only natural that the first 
generalized revolt by the European masses against feudal rule had 
taken a religious form in the Reformation, which repudiated the right 
of the clergy to interpret God's word to the masses. 
 
 The Pilgrims were, to begin with, Puritans. The Puritans were 
English men and women of enterprising spirit who came from the 
lower middle class of printers and postmasters, clerks and apothecar- 
ies, tailors and saddlers. Usually able to read and write, and with 
some members who had attended the university, they were in revolt 
against the Church of England because it seemed to them as 
hierarchical and as restrictive of the independent thinking and 
activities of the ordinary man and woman as the Roman Catholic 
Church from which Henry the Eighth had split. Separating one by 
one from the Church of England, they organized their own 
congregations and elected their own pastors to help them practice in 
their daily lives the ideas they derived from their studies of the Bible. 
Not only did they insist that no priests or representatives of the 
Establishment had the right to interpret the Bible for them. They 
were convinced that if they worked hard and lived very strict moral 
lives in accordance with the Bible, God would see to it that they 
prospered. Through their joint worship, they constantly reinforced 
one another in the conviction of their human dignity and righteous- 
ness, as contrasted with the sinful and luxurious living of those who 
persecuted them for their efforts to build the Kingdom of God here 
on earth. For their subversive ideas, which the Puritans were very 
aggressive in propagandizing, they were harassed and persecuted. 
Many were put into prison, and not a few leaders were executed. 
 
One congregation, which later became our Pilgrims, fled to 
Holland, where they found religious tolerance. But among people 
speaking another language and with their own prosperous and tidy 
culture, there was no opportunity for the Puritans to make converts 
 or to implement their hopes for a "New Jerusalem." So after many 
 disappointments, they arranged with a joint stock company for a ship 
 and provisions, as well as additional recruits and a crew, so that they 
 could establish a settlement in the New World and send back the 
 furs and gold and the other resources of America which would justify 
 the money invested in them. 
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 The Puritans were men and women with strong convictions about 
 the ideal relations between people. But they were soon to find that 
 there is a big difference between ideals and reality. They had 
 embarked on the Mayflower in order to establish a new and united 
 community of true believers. But the new recruits to their contingent 
 were "strangers" who did not share the ideas or the past experiences 
 of the Puritans.i   The "strangers" had no interest in ideology 
 whatsoever; they had only undertaken the journey for the economic 
 opportunities which the New World promised. 
 
  As the ship approached the shores of New England, it dawned on 
 these economic opportunists that the King of England no longer had 
 any authority over them and that they were in a position to extract a 
 price for their skills and labor. So they suggested that, once ashore, 
 they go off on their own.   Thus threatened, the Puritans drew up the 
Mayflower Compact, which pledged all the signers to "combine our-
selves together into a civil body politick, for our better ordering and 
preservation." 

 
Through the Mayflower Compact, the Puri-
tans gained assurance that  the economic op-
portunists would stick with the ideologists, 
while the  economic opportunists gained a 
voice in the decision-making. The  Compact 
is a historic document because it represents 
the first bargaining by working people for 
political rights in exchange  for their contri-
butions in labor. It is a forerunner of the pre-
sent labor  contract, and an example of the 
kind of concessions which those with 
 official power can make to those without 

power when they are linked  by material considerations. 
 
The Puritans were able to come up with this new concept of compact 
because over many years they had been practicing the idea of a body pol-
itic among those who shared their ideology. Now, driven by practical 
necessities, they were ready to enter into the same relations with those 
with whom they only shared material interest. 
 
 On shore, economic exigencies became more important each year. 
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As the struggle to survive in the new land grew more desperate, as it 
became increasingly necessary to trade with the Indians in order to 
get the furs with which to pay their debts to the sponsoring 
Londoners, as many members of the original company succumbed to 
hardships and were replaced by new shiploads, those with fewer 
convictions and more self-interest in economic opportunity began to 
dominate the leadership. Thus, step by step, in order that the settlers 
might endure and prosper in the new country, economics began to 
take command over religion and principled politics. 
 
 The growing priority of economic self-interest was most critically 
manifested in the settlers' relations with the Indians. On board the 
Mayflower the Pilgrims created the advanced idea of the Mayflower 
Compact to meet the challenge from the "strangers" because the 
two groups had shared a common cultural background in Europe and 
a common material interest in establishing a settlement in the New 
World. But this unity was not present in their relations with the 
Indians. The desire of all those coming over on the Mayflower to 
escape their state of subjection in Europe and to prosper in the new 
land was very real. The Puritan search for a land where they could 
practice their convictions was also very real. However, they had 
come to a country where there were some very real people who were 
living in accordance with a completely different set of beliefs, with 
an entirely different culture. When the Indians met to decide which 
tribe would have hunting and fighting rights over different sections of 
North America, their decisions were based on the various cultures of 
the different tribes. There were some who hunted small game in the 
East, those who hunted large game in the West, those who fished in 
the myriad lakes and rivers, others who planted corn. On a continent 
where there was plenty of land and very few people, and where 
kings and church and aristocracy had not seized huge domains for 
themselves, no concept of private land ownership had been devel- 
oped. Nor had the Indians created structured armies and clerical 
institutions to Protect private ownership and aristocratic privileges. 
 
When the Indians told the settlers that nobody owned the land, they 
meant that everybody owned it. But it was easy for the settlers to 
misunderstand the Indians, not only because it was in their economic 
interest to do so, but because their historical experience had been 
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limited to Europe, where practically every piece of land was some-  
body's private property. Their bodies had left Europe but they had 
brought their European past with them in their heads. 
  
From their earliest search for a "New Jerusalem," the Puritans had 
been imbued with a vision of a new society of the common man and 
woman. As they established themselves in New England, they began 
to translate their vision into reality. They were ready to work hard 
and to make sacrifices for their convictions. They were courageous 
and daring in their determination to hew out an existence in their 
new surroundings. But since the Indians had not gone through the 
historic experiences which they had endured in Europe, and since 
their own concept of the nature of man/woman was limited to 
European man/woman, it was easy for them not to include the 
Indians in their concept of humankind. Their ideas had been 
advanced enough to take them across the ocean, but not universal 
enough to include people from another cultural background.  
 
Up to then, the only patterns that had been established for relations 
between peoples of widely different cultures had been either that of 
the more advanced dominating over the less advanced and forcing 
them to assimilate the culture of the advanced; or those with a less 
advanced culture conquering those of a more advanced culture and 
then gradually assimilating the achievements of the more advanced 
culture-as in the case of the conquest of Rome by the barbarians 
from Northern Europe or of China by the Mongols. 
 
 The Indians had neither the will nor the power to conquer the 
Pilgrims. The Pilgrims made no attempt either to incorporate the 
values of the Indian culture into their own or to assimilate 
the Indians into their culture. Nor did they set an outer limit beyond 
which no Pilgrim could settle, so that on the other side of that limit 
the Indians could continue their own way of life or develop at their 
own pace and by their own efforts toward a technically more 
advanced civilization under their own leadership.  
 
Instead economic expediency was allowed to govern. The Pilgrims first 
took from the Indians such skills in hunting, fishing, and the growing of 
corn as served their interests, and then entered into an increasingly une-
qual trade relation with the Indians. They traded trinkets and alcohol and 
resold corn to the Indians in exchange for beaver and fox furs with 
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which they bought supplies and paid the debt they owed their 
sponsors back in England. To meet ever increasing demands from 
Europe, they stepped up their profit in the exchange with the 
Indians. For less corn they demanded more fur and more land, 
leaving less land and less game for the Indians and therefore greater 
Indian need to buy corn and cloth from the settlers.  

 
Each year more and more settlers poured in 
from the tyranny of Europe, and more and 
more land was taken from the Indians. That 
which was not taken outright became 
worthless to the Indians because the wild 
animals on which they depended for food 
and skins fled before the tide of advancing 
settlements. As the antagonisms between 
desperate Indians and avaricious colonists 
became more bitter, some of the most ava-
ricious even began selling guns to the Indi-
ans, guns which they knew would be used 
against other colonists.  
 

Thus, in the course of their determination to advance their own humani-
ty, which was progressive in relation to their persecution in England, the 
settlers became increasingly backward in relation to another section of 
humanity and even among themselves. The same domination and 
restrictions from which they had fled in Europe, they imposed on the 
Indians. 
 
 Today many Americans think that the rapid development of this 
country is the result of the Pilgrims having been a "chosen people," a 
people blessed by Providence because they were brave enough to 
turn their backs on Europe, leaving behind its persecution and 
tyranny, risking the dangers of the ocean voyage to come to the new 
continent where there were such unlimited opportunities. Such an 
explanation introduces an element of predestination and inevitability 
into the decisions made by the Pilgrims. More important, it evades 
the contradiction within which the settlers were trapped in their 
relations with the Indians because their concept of man/woman was, 
not surprisingly, limited by their historical experiences.  
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We must rid ourselves once and for all of this concept of "chosen peo-
ple," not to berate the Pilgrims for their historical limitations but in order 
not to get trapped ourselves in the limitations of this concept.  
 
Once you begin to use divine providence or a supernatural power to jus-
tify self-interest, you impose limits on your own human capacity and 
responsibility to reflect on and develop an enlarged concept of 
humanity in relation to those different from yourself and thus in 
relation to your own humanity. 
 
 How much the American mind has crippled itself by using divine 
Providence to sanction the country's rapid economic development 
can be seen by the assertion of Benjamin Franklin a century later 
regarding the Indians, "If it be the design of Providence," Franklin 
said, "to extirpate these savages in order to make room for the 
cultivators of the earth, it seems not improbable that rum may be the 
appointed means. It has already annihilated all the tribes who 
formerly inhabited the seacoasts." This from the man who served 
with Thomas Jefferson on the committee to draft the Declaration of 
Independence! 
 
 Thus the philosophical basis was laid to bring in and enslave a 
whole people from another continent to achieve the rapid agricul- 
tural development which is a prerequisite to rapid industrial 
development. This philosophy led, in the Mexican War, to the 
seizure of millions of acres of land from "greasers" and the 
destruction of the culture of the indigenous people of the Southwest; 
in the Spanish-American War, to the subjugation of the Cubans and 
the Filipinos; and, finally, in our day, to the genocidal war against 
"gooks" in Indochina. All in the name of "Manifest Destiny." 
 
 In 1763 the war between the British and the French for the 
domination of the American continent ended in victory for the 
British. The war is known as the French and Indian War, since 
the Indians fought with the French on the basis that the latter, being 
less interested in settling, constituted less of a threat to their way of 
life than the British. The British came out of the war with a Powerful 
empire, but also with a huge post-war debt and the increased costs of 
policing their empire. To pay these costs, the British Parliament 
decided to impose heavy taxes on the colonies, since, after all, it 
could be claimed that the war had been fought in their interests as 
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much as in the interests of those remaining at home. 
 
 In resisting the British effort to tax them, the colonists were 
undoubtedly motivated by economic self-interest. But as the struggle 
over the tax issue intensified, these heirs to the Puritan tradition of 
ideological controversy and propaganda began to develop political 
ideas of a scope previously unheard of. At first, the argument took 
the form chiefly of legal reasons why the British Parliament had no 
right to tax the colonists who were not represented in Parliament. 
But before very long the intellectual leaders of the rebellion, 
reflecting on the historical experience of the colonies over the 
previous hundred and fifty years, began to realize how far they had 
advanced beyond those who were still trying to govern them, in their 
concepts and realization of the nature and potential of man/wo- 
man. ii  

When most Americans think of the American 
Revolution, what comes to mind is the 1770 
Boston Massacre in which C rispus Attucks 
lost his life, the dumping of tea in Boston 
Harbor, the ride of Paul Revere, or the shot 
fired at Lexington and Concord and heard 
round the world. They see the American Rev-
olution as a series of spontaneous and rebel-
lious actions, which in turn led to other mili-
tant actions and finally to a war for freedom 
from colonialism. 
Such a scenario of the American Revolution 

is very similar to that which most radicals have of the revolutions in Rus-
sia, China, Cuba, Africa, Vietnam. 
 
Actually, the protracted process of creating a vigorous, independ- 
ent, self-confident, self-reliant people capable of making decisions for 
themselves had been taking place for over a hundred and fifty years, 
beginning with the Mayflower Compact and continuing through 
township meetings and the creation of representative institutions.  
 
It was to take more than ten years of ideological struggle and 
propaganda, from the passage of the Sugar Act by the British 
Parliament in 1764 to the outbreak of hostilities at Lexington and 
Concord in 1775, before a political base had been laid in the hearts 
and minds of the American people deep enough to wage military 
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struggle against the most powerful military force of their day. 
writing letters, publishing pamphlets, holding meetings, men and 
women from every strata of the population, in the North and South 
Atlantic colonies, began a vigorous ideological struggle around their 
right and duty to resist taxation by the British and what this meant in 
terms of their own past, their present and future relations with the 
motherland, and their own future in America.  

 
Young radical Northern intellectuals 
like Sam Adams and Mercy Otis 
Warren, and John Adams and Abi-
gail, his wife; Southern aristocratic 
intellectuals like Thomas Jefferson; 
Pennsylvania conservatives like 
James Wilson; or farmers like John 
Dickinson; the British-born Tom 

Paine; all struggled for ten years to convince each other and to win the 
people to their views. Not until the ideological struggles to discover the 
right road for the Chinese revolution inside the Chinese Communist Par-
ty during the Yenan years, would democracy again be practiced on such 
a broad scale. 
  
The intellectual leaders of the American Revolution did not only 
speak and write. Between 1763 and 1775 they organized Committees 
of Correspondence in every colony, and in nearly every town, 
county, and city, to maintain contact with one another and to 
organize a common resistance. Then, as the framework of the 
colonial administration began to disintegrate in the sharpening 
conflict between the American colonists and Great Britain, these 
Committees of Correspondence were turned into Committees of 
Inspection and Committees of Safety, which exercised executive 
power in their jurisdictions, becoming, in effect, what we would 
today call a "dual power structure." 
 
 As with any other people who have shared the same general 
historical experience, there were many differences or tendencies 
within the unified conviction that they should not pay the tax to the 
British. These reflected actual differences within the population. 
Some colonists were content with the prevailing relations with 
England ("don't rock the boat"). Often they were motivated by their 
desire for profits in trade with England and the incipient Triangular 
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Trade-Africa (slaves), West Indies (sugar), New England (rum)-- 
with which it was linked. Many were afraid of losing their positions 
as administrators for the Colonial Office. Some had accumulated 
warehouses of tea, and relished the idea of British tea being tossed 
overboard so that they could sell their own stock. Many were afraid 
of being isolated from Europe, which was in their eyes the only 
civilized continent in the world, and the home of relatives and 
friends. 
 
 As the ideological struggle became more heated, those who had 
intended only to reform the relations between empire and colony 
became aware that debate and protest and reform had already 
unleashed the hopes of the masses to the degree that there was no 
longer any room for compromise between the expanded concept 
which the people now had of themselves and the concept of them as 
subjects which the British government held. 
 
 As the confrontation drew near, many of those who had put 
forward ideas to rid the colony of the British began to retreat. Like 
liberals, they wanted to be on both sides. Some vacillated for the 
entire period of the struggle. Some even moved as far inland as 
possible to evade the issue. Some fled to Canada and are now part of 
that country's history. 
 
 Essentially the American colonists were able to make and win the 
revolution for independence against Britain because they had 
experienced a degree of freedom from feudalism that no other 
people had known. They had experienced both the opportunity and 
the necessity not only to struggle for survival, but to make decisions 
for themselves. They had learned that freedom is not just an abstract 
concept but a way of life involving both opportunity and responsibil- 
ities. They began to appreciate that on this continent they had been 
creating in reality what such European philosophers as Locke and 
Hume and Rousseau had only been discussing from an ideal 
viewpoint. They began to see themselves as creating a new way of 
life, a new way to achieve happiness, which made them the vanguard 
of man/womankind, the social force of a new humanity. 
 



   18  

 It was within this milieu of intense theoretical 
and practical activity that Thomas Jefferson, 
then only thirty-three years old, was able to 
write the Declaration of Independence in 1776, 
evoking a new vision of humanity. To this day 
people all over the world are still moved to 
struggle by the words: 
 
 We hold these truths to be self-evident, that 
all men are created equal, that they are en-

dowed by their Creator with certain unalienable Rights,  that among the-
se are Life, Liberty and the pursuit of Happiness. That  to secure these 
rights, Governments are instituted among Men, deriving  their just pow-
ers from the consent of the governed. That whenever any Form of Gov-
ernment becomes destructive of these ends, it is the Right of the People to 
alter or to abolish it, and to institute new Government, laying its founda-
tion on such principles and organizing its powers in such form, as to 
them shall seem most like  
 
A few years later, inspired by this Declaration, the French 
Revolution would explode in Europe and a similar movement in 
Santo Domingo. 
 
 Many years later, at the beginning of the nineteenth century, John 
Adams would write: " The revolution was effected before the war 
commenced. The revolution was in the minds and hearts of the 
people. "  As a result of the revolutionary propaganda, especially of 
the Adamses, the Paines, and the Jeffersons, the colonists had 
discovered that there was a noble purpose in their struggle against 
the British Crown, namely, to establish the dignity of the common 
person· Armed with this new political concept of their human 
identity, the colonists were able to defeat the more experienced 
British forces. The American forces won the war for independence 
with small contingents of local forces, mostly fighting on their own 
terrain and with the support of the people. What they lacked in 
technology and military experience, they made up for in ingenuity 
and energy, and most of all by the conviction that their cause was 
just. 
 
When the war ended in 1783, the contradictions and differences 
which had been submerged in the struggle against the common 
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enemy came to the surface.  
 
In his original draft of the Declaration of Independence, Jefferson had 
accused the King of England of many crimes. These included bringing 
"on the inhabitants of our frontiers the merciless Indian savages, whose 
known rule of warfare is an undistinguished destruction of all ages, sexes 
and conditions of existence" and the waging of "cruel war against human 
nature itself, violating its most sacred rights of life and liberty in the per-
sons of a distant people who never offended him, captivating and carry-
ing them into slavery in another hemisphere, or to incur miserable death 
in their transportation thither." 
 
 In the final draft of the Declaration of Independence, which was 
adopted by the Congress on July 4, 1776, after heated debate and 
threats of withdrawal by the slave-trading and slave owner represen- 
tatives, the passage concerning the Indians remained but that on the 
slaves was completely deleted. Jefferson agonized over the deletion, 
but, in the interests of unity, he capitulated. 
 
 The fifty-five delegates who came together in 1787 to frame a 
Constitution for the new nation were almost all men of distinction-- 
patriots, scholars, merchants, and landowners. The most distin- 
guished among them--whether from the North like John Adams, 
Benjamin Franklin, and Alexander Hamilton, or from the South, like 
George Washington, Thomas Jefferson, and James Madison--had all 
expressed their abhorrence of the institution of slavery in the 
strongest terms.  
 
But none of them believed in the equality of blacks and none of them was 
ready for a principled political struggle over the question of slavery. 
 
 The immediate question which had brought the delegates together 
was the urgent need to create a central government strong enough to 
defend the nation against foreign encroachments, to negotiate trade 
treaties with foreign powers, to keep the thirteen states from clashing 
with one another, and to establish the sound currency necessary for 
trade and economic development. But the delegates also represented 
different states, based on different and potentially conflicting social 
and economic relations, and fearful of domination by a government 
in which other interests were represented. 
 In order to increase their representation in the central govern- 
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ment, the slave owning states demanded that slaves be counted in the 
census as whole numbers, while the Northern states, where slavery 
was virtually non-existent, did not want slaves counted at all. They 
compromised on the provision to count the slave as three-fifths of a 
man. Neither Northern nor Southern delegates were talking about 
slaves voting. They were only concerned with the interests of their 
respective states. 
  

Thus the United States became the 
only nation in history whose best 
and brightest minds first led a rev-
olution from colonialism in the 
name of life, liberty, and the pur-
suit of happiness for all men, and 
then built a contradiction into their 
society by explicitly denying 
human dignity to a quarter of the 
population they aspired to govern. 

 
 The Constitutional Convention had exposed and polarized real 
contradictions in the country. But in the interests of unity, the 
Founding Fathers covered up the contradictions. They evaded their 
political responsibility to carry out ideological struggle and create a 
principled political leadership for the country. They thereby laid the 
groundwork for the Civil War. 
 
At the time it appeared that the cover-up compromise would 
work. Many blacks had fought in the War of Independence (some on 
the British side). There was also a general sentiment, particularly in 
the Northern and border states, that slavery would gradually 
disappear. In fact, during and after the revolution, many slaves had 
actually become free men and women--some by simply running 
away, others through legislative action, court decision, or individual 
manumission in the Northern states. 
 
 However, almost before the ink was dry on the compromise 
document, free blacks began to sharpen the contradictions by 
agitating for the freedom of those still enslaved. In the afterglow of 
victory in a just cause, many whites sympathized and supported the 
black freedom movement. Then, in 1793, only six years after the 
Constitution was adopted, Eli Whitney invented the cotton gin, 



   21  

which made it possible to utilize many more slaves in the production 
of cotton than had hitherto been required on the tobacco plantations. 
Cotton was a most precious commodity for the textile mills which 
would provide jobs for workers and profits for capitalists in New 
England. Cotton was also shipped to England, assuring a more 
favorable trade balance for the infant nation, as well as the capital it 
needed for new factories. So once again the economic thrust took 
over, white support for the black freedom movement subsided, and 
the country was flooded by racist propaganda, using the Bible, 
pseudo-science, greed, and fear to justify the enslavement of blacks. 
  
But slaves continued to rebel and to run away. Freed blacks, like 
David Walker in Boston, issued appeals to their brothers and sisters 
to rise up and throw off the yoke of slavery. Periodically, spectacular 
rebellions--among them those of Denmark Vesey in 1820 and Nat 
Turner in 1831--struck terror into the hearts of the slave masters and 
aroused hope and anger in the blacks. 

 
 In the 1830s a number of radical intellectu-
als in the North began the Abolitionist 
Movement, a comprehensive attack upon 
slavery and all the political, economic, and 
social institutions which had made it possi-
ble and continued to enforce it. The Aboli-
tionists, men and women like William Lloyd 
Garrison, Wendell Phillips, Theodore Par-
ker, Angelina and Sarah Grimke, John 
Brown, were part of a cultural renaissance 
which developed in the coastal cities of 
New England, and which found expression 

not only in the anti-slavery move-
ment, but in the creative writings of 
men like Emerson, Thoreau, and 
Melville. These New England intel-
lectuals were very different from the 
Southern intellectuals of an earlier 
period like Thomas Jefferson, whose 
opportunities to reflect and create 
new ideas had been made possible 

by slave labor and who worried about, but were still able to live with, the 
contradiction between their lofty ideas and the ownership of slaves. 
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 In the first place, these men and women were very conscious of 
their continuity with the distinctively American intellectual tradition 
which had begun with the Puritans and assumed such an advanced 
political form in the ideological struggles, propaganda, and organiza- 
tion leading to the American Revolution. Without such a historical 
consciousness of a continuing tradition, real creativity is impossible. 
 
But they were also very conscious of going beyond this tradition. 
Their horizons had been immeasurably broadened by the whaling 
industry and the China trade, which took Young people like Herman 
Melville, as well as ordinary seamen and merchants, to the far 
corners of the earth. Enriching their historical tradition with these 
new experiences, they had developed an enlarged concept of 
humanity, which included, and even idealized, South Sea islanders, 
Indians, and African blacks, because they had not yet been caught 
up in the nexus of commercialism. Their concept of equality was not 
individualistic but universalistic. As Melville put it, in Moby Dick, a 
" just Spirit of Equality"  had spread "one royal mantle of humanity 
over all my kind. "  
 
 In response to the black rebellions and black agitation and 
propaganda, these New England intellectuals now began a ferocious 
attack on the culture of the marketplace, which justified the 
degradation of some human beings in order to further the economic 
well-being of others. Americans, they said, had thrown off the yoke 
of theocracy, aristocracy, and monarchy, only to set in its place the 
yoke of money. The Constitution, they said, was a bastard document, 
a compromise between the high ideals of the Declaration of 
Independence and the selfish economic interests of slave traders and 
slave owners. They challenged other Americans to base their 
decisions on putting human beings first rather than the Almighty 
Dollar. They were ready to put their lives on the line, to hide 
runaway slaves, to wrest them from sheriffs trying to return them to 
the South, to defend their meetings against attack, and, even as in 
the case of John Brown, to organize a massacre of white settlers in 
the Kansas-Nebraska armed conflict, and, five years later, an 
insurrection at Harper's Ferry. 
 
 There were many differences among the Abolitionists over strategy 
and tactics. They debated and split over whether it might be best 
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just to let the South go, rather than allow its Poison to spread into the 
rest of the nation; or whether there was any point in using the 
electoral process. But none of them had any use for the proposal to 
ship the slaves back to Africa in order to rid the country of the 
"Negro question," the new compromise (favored by Lincoln) which 
was gaining popularity and leading to the formation of Colonization 
Societies. Instead they were absolutely convinced that Americans, 
for the sake of their own humanity and development, must struggle 
to resolve this contradiction which they had created for themselves. 
 
They were very much aware of the fact that blacks had lived in this 
country for as long as any whites--and longer than most. 
The Abolitionists concentrated on the slavery question, but they 
were also active and vocal on other issues: women's rights, peace, 
debtors' reform, abolition of capital punishment, prison reform. No 
issue which involved oppressed humanity was alien to them. 
 
However, they had very little idea of the power that would be 
necessary to realize their advanced ideas or of the systematic mass strug-
gles which blacks would have to carry on if they were going to be able 
not only to free but to develop themselves to become a powerful part of a 
developing nation. Hence their propaganda and agitation tended to 

  
 

appear abstract and idealistic, despite the militancy of their actions. Ob-
jectively, they were too remote geographically and socially from the 
blacks who were their chief social force. They therefore were unable to 
develop what we now call the " from the masses, to the masses "  relation-
ship out of which could have developed the revolutionary politics and 
programs for land reform around which the black masses might have or-
ganized themselves; There were black Abolitionists who had come out of 
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the masses, men and women like F rederick Douglass, Sojourner Truth, 
Haniet Tubman, Samuel Ward, Henry Highland Garnet, Charles 
Remond.  
 
But these were individuals, distinguished for their courage, 
their eloquence, their organizational ability, rather than a political body 
developing its ideas and programs through a collective and 
continuing process of theory and practice. 
 
 It is not just hindsight which leads us to raise the land issue. The 
struggle over who would settle the land from which the Indians were 
being driven had been a burning issue ever since the Louisiana 
Purchase and the first decade of the nineteenth century.  
 
At first the slaveowning interests of the South fought to have new states 
admitted as slave states in order to increase their power in Congress. 
But as the soil in the slave states was threatened with exhaustion by 
the wasteful methods of cultivating cotton, they began to regard 
their own westward expansion as a matter of economic life and 
death. On the other hand, the growing industrial capitalist class in 
the Northeast saw the West chiefly as the breadbasket indispensable 
to the feeding of workers in the cities, while many of these same 
workers were insisting that the West remain free soil so that they 
could eventually pull up stakes and go homesteading and farming. 
For both the Northern worker and industrialist, economic ties to the 
West were becoming more important than their economic ties to the 
South. 
 
 Compromise after compromise had been attempted by Congress 
and the politicians on the continuing conflict between North and 
South over western lands. The first was the Missouri Compromise of 
1820, which provided for Maine to be admitted as a free state, 
Missouri as a slave state, with slavery prohibited elsewhere in the 
Louisiana Purchase north of 36"30'. That compromise failed, and 
Congress tried the Compromise of 1850 and the Kansas-Nebraska 
Act of 1854. Both of these provided for "squatter sovereignty," i.e., 
Congress evaded the responsibility for deciding whether new states 
should be free or slave, and left the decision to whomever got there 
first. The 1850 and 1854 Compromises were open invitations to 
armed struggles between the contending forces. These struggles led 
directly to the Civil War. 
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Thus the issue which led the majority of the American people into 
the Civil War was not the abolition of slavery as a fundamental 
contradiction in the American concept of man/woman, which could 
have been resolved only by mass struggles to realize an enlarged 
concept of humanity. Rather it was the question of how the western 
lands would be used for production, i.e., whose economic interests, 
those of the cotton-growing South or the industrial Northeast, would 
prevail. 
 

 
 
In failing to give principled political leadership at the Constitu- 
tional Convention, the Founding Fathers had given the go-ahead 
signal for politics to become the handmaiden of economics. Every 
individual and every interest group was given official sanction for the 
pursuit of individual or sectional advancement through economic 
development under the benevolent auspices of a fatherly govern- 
ment. This meant, for many city workers, settlement and expansion 
toward the West, exterminating and driving the Indians before them, 
while for new immigrants, fleeing the poverty and tyranny of 
Europe, it meant jobs in the mushrooming factories. Although many 
people believe that the immigrants rushed from their ships to the frontier, 
the historical fact is that most of them stayed in or near their 
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friends in the Eastern cities. Usually those who had lived in the new 
nation for some time moved West, while the new immigrants 
replaced them in industry, becoming the first labor force rooted to 
the mines, the mills, the tanneries, and the foundries. 
 
 In this ideology economic development was both goal and method, 
end and means. Every political decision made by government and 
people was governed by how much it would further or retard the 
rapid economic development of the country. 
 
 This left to the Abolitionists, and their few supporters in the 
North, and the blacks in the South, the social and political 
responsibility for putting principled politics in command of econom- 
ics. The Abolitionists and the blacks were governed by social thought 
because they believed that what was good for the most oppressed 
was good for the country as a whole. But they were geographically 
separated from each other and neither had reached the stage of 
consciously struggling for power in order to put their politics in 
command of the entire country. On the other hand, Southern whites, 
Northern industrialists, the old workers leaving the city to become 
farmers, and the new immigrants swarming off the ships to become 
workers, were all expressing bourgeois values. That is, they believed 
that what was good for their own special, material interests was best 
for the country. 
 
Ironically, and not surprisingly, forces with conflicting interests-- 
Northern industrialists, workers become farmers, Abolitionists and 
blacks-would all line up on the same side in the Civil War, It was 
an unholy alliance, and could not last. 
 
 In order to lend a semblance of legitimacy to their cause, the 
Southerners used the legal or Constitutional issue of States' Rights. 
The colonists had originally fought a war for independence on the 
principled basis of human rights, and on this basis, it was conceivable 
that, until the adoption of the Constitution, any individual could 
have appealed to a national government over and above the states. 
 
But when the slaveowners won States' Rights at the 1787 Conven- 
tion, they effectively blocked off any legal or constitutional way for 
dissidents in the South to transcend the control of the Southern 
states. 
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 Lincoln did not try to discover or propagate a 
deeper philosophical basis or human vision 
for carrying out the struggle against the slave-
holding states. Instead he reacted to the seces-
sionist challenge within the framework which 
they had created, making "Save the 
Union" the only objective of the Northern 
cause. In the bloodiest internal struggle that 
any nation has ever undergone, the question of 
unity rather than principled politics was the 
central issue. For whom, by whom the nation 
was to be saved was obviously a matter of 

conflicting interpretations on the part of the different forces on the 
Northern side. Yet Lincoln's goal, like that of the Founding Fathers, was 
unity at whatever cost. 
 
 He made no effort to appeal to an enlarged sense of human identity 
among those on both sides, to urge them to recognize the role which 
whites had played in bringing blacks to this country by force and hence 
their responsibility for developing a new society in which everyone could 
play an equal role. 
 
Not until it looked as if the North might lose the military struggle did 
he even issue the Emancipation Proclamation in 1863, which freed 
only the slaves in Southern territory. The result of this narrow and 
opportunistic approach to a long and bitter struggle was that the 
more hardships the Northern workers endured in the war, the more 
they tended to blame the blacks. This was especially true of the Irish 
immigrants who had poured into the country in the decade 
preceding the 1849 Irish famine. In the New York Draft Riots of 
1863 they were foremost among those who burned and raped blacks 
with more ferocity than any Southern lynch mob. 
 
 Lincoln was assassinated in April 1865, just as the war had come to 
an end. There was no one around like George Washington, who had 
commanded the respect of the entire country after the War of 
Independence because he had been a masterful and successful 
general, determined to rid the country of foreign domination. The 
contradictions among the victors had advanced beyond the point 
where they could be covered up by an individual figure symbolizing 
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unity. Vice-President Andrew Johnson, who took over the Presi- 
dency, tried to carry out Lincoln's program for binding up the 
wounds of the nation, i.e., reconciling the interests of the victors with 
those of the defeated. But what was needed after such a costly 
conflict was not reconciliation but a revolutionary policy, backed by 
force, which would have enabled the blacks to take over the land of 
their defeated masters, and thus set the nation on a new road. So 
Johnson ended up trapped by the various factions in the administra- 
tion and in Congress, each of which had different views on how to 
end the chaos. 
 
 Some wanted to Punish the Southern planters by denying them the 
vote and taking over their property; others wanted to treat them like 
prodigal sons. Meanwhile, Confederate veterans were roving the 
country in the South and West, raiding, looting, killing blacks and 
Indians. The newly emancipated blacks in the South were like 
stateless people without land to till, homes to live in, or food to eat. 
But all the capitalists were interested in was expanding production; 
all the workers wanted were jobs and land; and all the newly arrived 
immigrants wanted were jobs. 
 
 In this brief period of chaos, with the South under military control 
by federal troops, black people in the South for the first time in this 
country came to exercise some aspect of political decision-making. In 
the process, several were elected to Congress. But far more 
important was their contribution to education. The freed blacks 
owned nothing, had nothing. The only chance they could see for 
developing themselves was through education. And if they were to 
get some education, it would have to take a social form because only 
rich whites could afford private schools. So they established public 
schools which not only enhanced their own opportunities but those 
of the many poor whites who could not afford private schools. A few 
of them were able to establish plantations, and fewer still opened up 
small stores. They forced the opening up of public places, like 
restaurants and hotels, and rode in the same cars on trains with 
whites. For a brief period the socially conscious black forces, aware 
of their destitute existence, put forward such humanitarian ideas that 
even poor whites who had small landholdings as well as those who 
had formerly acted as slave drivers for the master plantation owners, 
were in sympathy with their cause. 
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 At this point the blacks were still the largest ethnic group within 
the working class. Although westward expansion was still going on, 
the bulk of production of agricultural goods and industrial commodi- 
ties was still east of the Mississippi River, in the Northeast and 
Southeast. 
 
 But the efforts of the blacks to develop new social institutions 
depended at this stage upon military support from a federal 
government which was under pressure from profit-hungry indus- 
trialists, land-hungry workers, and job-hungry immigrants, to get 
back to business as usual, i.e., to the pursuit of private happiness 
through economic expansion. The result was that in 1877, still 
another compromise was reached between the North and South. In 
exchange for "home rule" (i.e., States' Rights under another name) or 
the withdrawal of federal troops, the South agreed to support 
Rutherford Hayes, the Northern businessman's candidate, for Presi- 
dent in a disputed election.  
 
Thus once again the best and brightest minds of this country capitulated 
to blackmail. After fighting a bloody civil war allegedly to free the 
slaves, then declaring them legally free, the North allowed them to be put 
back into a state of servitude equal to or worse than that of slavery. In 
exchange for the opportunity to develop the West and North as they saw 
fit, the Northern industrialists gave back to the Southern slaveholders the 
right to exploit the blacks as they saw fit. Once again, the nation had 
put economic development, economic expansion and the material 
self-interests of the individual ahead of all human considerations. 
 
Economics was put in command over politics, degrading politics to a 
tool of economics--to "dirty politics. "  Once again, it was confirmed 
to those already in the country and to the millions of immigrants still 
to come, that the pursuit of economic development and economic 
expansion was the ideology of this nation whatever the cost in terms 
of human development. 
 
 Following the 1877 Compromise a flurry of restrictive laws, Jim 
Crow laws, were passed in Southern towns, counties, and states, all 
designed to keep blacks in their place--their place being what any 
white person, even a small white child, said was their place. Thus the 
United States became two nations, a nation with two sets of laws, 
one for blacks and one for whites, with more laws than all the rest of 
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the world combined. State laws duplicate and conflict with national 
ones, local laws conflict with and duplicate state and national laws. 
Passing a law has become the passing-the-buck method for attacking 
all social problems, because the nation, beginning with the Constitu- 
tional Convention, had put behind it any concept of the transforma- 
tion of people through ideological and political struggle over 
principles and practice.  
 
Thus "that's the law" has become the excuse to evade contradictions, just 
as economics has become the excuse to evade social and political issues. 
Courts, lawyers, prisons, guards, and probation officers proliferate to 
service the proliferating prisoners produced by the proliferating laws. 
 
 For a brief period in the 1880s and 1890s, black and white farmers 
in the South attempted to come together in what has been called the 
Populist Movement. But the Populist Movement was no less a 
self-interest movement just because it united two self-interested 
groups. Poor blacks and poor whites, mainly farmers, combined their 
forces to fight for their economic interest in credit, cheap money and 
lower shipping rates against Northeastern railroad and banking 
interests. The movement developed primarily in the border states 
and did not include the white workers in the North nor the new 
immigrants who were taking over so many of the jobs in the 
expanding heavy industry. In the North these white workers were 
already beating up blacks who attempted to get jobs in the mills and 
mines. Motivated only by self-interest, they regarded their jobs as 
Private property to be protected against other workers from other 
ethnic groups, much as the farmer regards his/her piece of land. 
 
 Although the Populist Movement had as one of its objectives to 
bring poor whites and poor blacks together, the narrow concept of 
economic self-interest on which it was based made it easy for 
the landowners and aristocrats of the South to combine with the 
Northern industrialists to whip up racist prejudice and split the 
movement. Recognizing the economic threat in any united action by 
blacks and whites, the landowners and industrialists stirred up white 
fears that if the blacks became equal economically to the whites, 
blacks would easily take away white women from white men and 
mongrelize their race. Inflaming the poor whites against the blacks 
on the basis of their color was not difficult in a country where the 
extermination of Indians and the enslavement of blacks had been for 



   31  

so long justified on the basis of their racial inferiority. 
 
 The effect of this racist Propaganda was to increase lynching to a 
level which it had never reached even under slavery. With blacks 
thus terrorized and kept forcibly on the cotton plantations as 
Sharecroppers, the country was free to drive forward towards 
economic expansion. Henceforth, all but a small minority would be 
blind to any human or social responsibilities which might interfere 
with economic self-interest. From top to bottom, depoliticization 
would become the rule, reversing the process towards politicization 
which had begun with the Puritans and had reached such a high level in 
the period preceding the American Revolution. 
 
 Henceforth the separation between the best and brightest minds 
and the mass social forces, which had not existed in the American 
Revolution but which had prevented the Abolitionist Movement 
from developing into a revolutionary movement, would become 
polarized into a division crippling to both sides.  
 
In the pursuit of their own careers, American intellectuals would put their 
talents at the service of the Establishment, while those who refused to do 
so would be condemned to lives of isolation and frustration. At the 
other pole the masses would become even more exclusively preoccu- 
pied with material interests, using the excuse of "dirty politics," i.e., 
politics under the command of economics, to justify their own 
evasion of social and political responsibility. Politics would become 
increasingly degraded to the struggle to get "a piece of the action" or 
a piece of the power for your own individual, ethnic or sectional 
interest--and eventually to the attempt to get total control of a 
swelling state apparatus for yourself and your machine of dehuman- 
ized supporters.  
 
Only occasionally, as in the first decade of the twentieth century, and 
again in the 1930s and the 1960s, would the opportunity arise to bridge 
the gap between the intellectuals and the masses. But each time, because 
there had not been the necessary philosophic, ideological and political 
preparation, the opportunity would be wasted.  At the turn of the century, 
Theodore Roosevelt took this depoliticalization of the American people 
and their obsession with the pursuit of economic interests to the interna-
tional level. Realizing that the United States was beginning to approach 
the economic strength of Britain, and that the two were now the world's 



   32  

most powerful nations, he became convinced that it was America's 
"Manifest Destiny" to rule the world. With Theodore Roosevelt, the gov-
ernment took upon itself the role of encouraging rapid economic devel-
opment of the productive forces at home and the imperialist role of this 
country abroad. Production for the sake of more production and for ex-
panding mass consumption at home, and economic and military expan-
sion for the sake of American production and world power abroad, were 
consciously accepted as the responsibility of the central government. 
  
The effect of this new concept of the role of government has been 
the accelerating growth over the last seventy years of big govern- 
ment and executive power completely alien to the concept of feeble 
central government, inhibited by regional loyalties, provided for in 
the Constitution. Constantly intervening at home, to meet the 
recurring economic crises of recession and inflation, and abroad, to 
meet the competition of rival powers and crush the socialist and 
nationalist aspirations of other peoples, the United States is now 
ruled by a Warfare-Welfare State, a state which aims both to satisfy 
the expanding economic appetites of an increasingly self-interested 
population and to achieve domination over other powers and other 
peoples. Instead of the powerless central government conceived by 
the Founding Fathers, we are now confronted with a powerful 
monster dedicated only to the increase of its own power. 
 
 Once again, the people of this country are faced with the kind of 
Arbitrary  power which John and Abigail Adams, Thomas Jefferson, 
and Tom Paine faced in the 1760s, and which they could effectively 
resist only after the most sober historical reflection on their previous 
development, passionate ideological struggle, and revolutionary 
propaganda and organization, in the course of which they arrived at 
a new vision of human identity for " all men. "   
 
In our hindsight we have the advantage of almost twice as many, much 
more concentrated years of rapid economic development and social cri-
sis. We can draw not only on our own historical experiences but those of 
the whole world. And, most important, the oppressed peoples in this 
country and the world whose attitudes and aspirations could only 
have been inferred two hundred years ago, have over the intervening 
period, and particularly since World War II, stood up and made 
known to everybody the infinite variety of their grievances, their 
aspirations, and their contradictions. 
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   1  Tocqueville "s two-volume Democracy in America remains the most 
penetrating analysis of the contradictions of American society ever wri t-
ten.  
  
2  For an engrossing account of the contradictions and developing rela-
tions between the two groups, see Saints and Strangers by George F . 
Willison (New York, 1945), which is based on the manuscripts of William 
Bradford, a member of the original congregation and a leader in its in-
ner councils until his death in 1657. Bradford's manuscript, which he 
called his "scribled writings, "  was begun in 1630 and completed in 1650. 
It was first discovered, by accident, in 1855, two hundred years after his 
death.   
  
3  A Dissertntia a F eudal and Canon Law, written by the youthful John 
Adams in 1765, reveals the philosophical and historical scope of these 
reflections.  
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Naming the Enemy  
Chapter  One   Manifesto for an American Revolution (1982) 

A spectre is haunting the American people-- the 
spectre of destruction by capitalism. In its limit-
less quest for profits capitalism has defiled our 
human relationships by turning them into money 
relationships: Health, Education, Sports, Art and 
Culture, even Sex and Religion, have all become 
Big Business. It has transformed Work from a 
precious human activity into Jobs which are done 

only for a paycheck and which have become increasingly meaningless 
and increasingly scarce as the profits from our labor are invested in in-
creasingly complex machines. By unceasing innovations which render 
obsolete the lessons of the past, capitalism has undermined the Family 
ties by which human beings down through the ages have absorbed natu-
rally and normally the elementary standards of conduct and the sense of 
continuity with the human race which make us human. By encouraging 
us to value material things more than social ties, it has turned us into a 
society of selfish individualists and materialists, seeking to compensate 
for the spiritual emptiness of our lives by the endless pursuit of distrac-
tions. By exploiting the natural resources of our planet with the same 
single-mindedness as it has exploited our human resources, it has de-
spoiled the Land, Waters and Air on which our lives and those of future 
generations depend.  

Up to now, most Americans have been able to evade facing the destruc-
tiveness of capitalist expansion because it was primarily other peoples, 
other races, other cultures which were being destroyed. For the sake of 
westward expansion the Native Americans were mas- sacred and their 
survivors driven into the world's first concentration camps. To clear the 
land and build the agricultural infrastructure necessary for industrial de-
velopment, millions of Africans were enslaved and the ideology of rac-
ism was created to rationalize keeping people of color at the bottom so 
that white Americans could climb upwards and move outwards. Con-
vinced that it was our destiny to rule the entire continent, Americans 
seized the Southwest from Mexico, converting the Mexicans in that area 
into landless laborers to do the, most menial work in building railroads, 
planting and harvesting crops, digging mines and herding cattle.  When 
we came to the end of the American frontier, we reached out to Latin 
America and the Pacific, buying social peace and prosperity at home 
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with the profits from expansion abroad. When capitalist expansion and 
centralization created the Great Depression, we got our economy moving 
again by producing for World War II. After the war we used our eco-
nomic power and monopoly of nuclear weapons to protect capitalism in 
Europe from socialist revolution and to crush revolutionary struggles in 
the Third World by supporting and installing military dictatorships.  

Despite all this human destruction, American capitalism until World War 
II could still be viewed as progressive because it was producing for basic 
material needs. But ever since World War II it has been able to keep go-
ing only by producing weapons of destruction and by turning us into 
mindless consumers, unable to distinguish between our Needs and our 
Wants. To seduce us into accepting its dehumanizing values, corporate 
capitalism has utilized the mass media with the same cunning with which 
Hitler turned the German people into collaborators in their own destruc-
tion. New shiny cars and appliances have been pushed as sure ways to 
win love for ourselves. Women (and men) have been turned into sex ob-
jects. Credit cards have been promoted as badges of status. The teen-age 
market was created to ensure that these destructive attitudes were in-
stilled early in life.  

As this brainwashing process has gained momentum over the last few 
decades, the moral and social fabric of our society has been steadily un-
dermined. Our small towns and communities, in which neighborliness 
and character were more important than money and which were like ex-
tended families for our growing children, have been replaced by suburbs 
which are little more than dormitories, ringing the inner city like a noose 
and dependent upon increasingly expensive gasoline. Our judgment has 
been so distorted that we now consider "square" those who still value 
self-reliance and hard work, while we admire the "big spender." Banks 
and loan sharks, whom we once viewed with suspicion, we now consider 
our friends, while more and more we fear those closest to us, our fami-
lies, co-workers, and neighbors. Crime, mental illness, drug addiction, 
alcoholism, teen-age pregnancy and venereal disease have reached near 
epidemic proportions because, instead of depending upon each other for 
company and comfort (as human beings have done down through the 
ages), we look to more colorful goods and new, more exciting experienc-
es to make us feel good.  

Pursuing private happiness in the form of material goods, we did not care 
that we were passing on these materialistic and individualistic values to 
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our children. Instead of recognizing that we were breeding criminals by 
the supreme value we had put on material things, we tried to project the 
blame for crime onto others. We ignored the growing threat to our health 
from the Love Canals that were being created by the dumping of indus-
trial waste in our waters and our earth. We allowed management to in-
troduce increasingly sophisticated machines into our plants and offices, 
swallowing the lie that automation and cybernation would eventually 
create more jobs. We closed our eyes to the degrading lives being lived 
by the millions whom capitalism had already cast onto the Welfare rolls, 
little dreaming that the same fate was being prepared for us. We thought 
that we could forever control Third World countries so that we could use 
40% of the world's resources to satisfy our greed. We were confident that 
we would always be No.1.  

But now the chickens have come home to roost. While we were collabo-
rating with capitalism by accepting its dehumanizing values, capitalism 
itself was moving to a new stage, the stage of multinational capitalism. 
Big capitalists have been swallowing up smaller ones, creating giant cor-
porations who buy and sell other giant corporations all over the world, 
with the aim of controlling every aspect of production and distribution 
from the extracting of energy and raw materials to manufacturing, ship-
ping, marketing and finance. A few hundred multi-national corporations, 
taking advantage of the new technology of transport and communications 
and the fragmentation of the productive process into a host of component 
operations, now move capital and goods everywhere and anywhere, with 
no respect for national boundaries or " governments, producing different 
parts of a product at widely-dispersed sites according to where they can 
make the most profit. American corporations are building plants in Mex-
ico, Taiwan, South Korea and other Third World countries to take ad-
vantage of cheap labor and the labor peace promised by military dictator-
ships. American capitalists have acquired substantial interests in Japan 
and West European corporations because their productivity now rivals 
ours.   

These multinational corporations have no loyalty to the United States or 
to any American community. They have no commitment to the reforms 
that Americans have won through hard struggle. Instead of giving more 
each year, they demand that we accept less or else. They give robots who 
are nobodies the jobs of workers who are parents, neighbors, consumers, 
taxpayers. 
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If any American city or the American government  is not willing to give 
them the same tax breaks, labor  peace and environmental deregulation 
as they can extract from other governments, if American workers do-not 
accept wages and benefits competitive with those of Japanese or Mexi-
can or Filipino workers, they do not hesitate to shut down a plant that has 
been the heart of the economic life of a city or region. With each plant 
closing, the domino theory begins to operate. City workers and school 
teachers find that they are no longer needed; small businesses go bank-
rupt. So millions of workers, skilled and unskilled, blue collar and white 
collar, have already been laid off and other millions live in fear, knowing 
that it is only a matter of time before the axe falls on them. Whole cities 
have been turned into wastelands by corporate takeovers and by runaway 
corporations. Yet our city and state officials, conservative or liberal, 
Democrat or Republican, white or black, continue to compete with one 
another to offer tax breaks and reduced worker benefits to these corpora-
tions, knowing full well they will pick up and leave when they can make 
more profit elsewhere. Thus all over our country we have become hos-
tages to corporate capitalism as, in its pursuit of ever-higher profits, it 
bludgeons and blackmails us into giving up working and living condi-
tions that we have come to consider our god-given right as Americans.  

Meanwhile, because American capitalism no longer dominates the world 
market, our government can no longer afford the reforms with which all 
administrations since the Great Depression have tried to make capitalism 
more palatable. So social and Welfare programs are being ruthlessly 
dismantled; unions are being busted or immobilized; the moral, environ-
mental and civilized restraints on capitalist expansion which have been 
won only after decades of struggle are being abandoned.  

That is why, as a people and as a nation, we must now make a second 
American revolution to rid ourselves of the capitalist values and institu-
tions which have brought us to this state of powerlessness or suffer the 
same mutilation, the same destruction of our families and our communi-
ties, the same loss of national independence as over the years we have 
visited upon other peoples and other nations.  
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Towards a New Self-Governing Amer ica                 
Chapter  Two      Manifesto  for  an  American  Revolution  (1982  

Our nation was founded by great 
revolution which inaugurated an age 
of revolutions all over the world, 
because it gave men and women a 
new concept of themselves as self-
governing human beings, as citizens 
rather than subjects. Instead of look-
ing to kings or bishops to make the 
difficult decisions which are neces-

sary to the functioning of any society, the men and women who made the 
first American revolution were convinced that ordinary people could and 
should think for themselves, could and should accept responsibility for 
making social, economic and political decisions. Instead of viewing his-
tory as made only by elites, they believed that they themselves could 
build the world anew.  

Based on this new concept of citizenship, which had been nurtured by 
the practice of self-government in colonial America and developed into a 
new concept of human identity during a decade of revolutionary strug-
gles against the British Crown, our foreparents were able to win the revo-
lutionary war against what was at that time the most powerful nation in 
the world.  
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But our nation was also founded on the eve of the Industrial Revolution, 
in an age when capitalism was progressive in comparison with feudalism 
and on a continent which seemed to provide unlimited opportunities for 
the pursuit of private happiness. With plenty of land and a rapidly ex-
panding economy, newly-liberated Americans were more interested in 
pursuing wealth than in citizenship. So we abdicated the responsibilities 
of self-government by adopting a Constitution which limited our political 
role to going to the polls periodically to vote for professional politicians. 
Therefore the ideas of Liberty and Equality, which were highly advanced 
ideas for their time, were not enriched by the systematic social and polit-
ical struggles which would make each individual responsible for the 
overall good of society and at the same time infuse government with the 
moral energy necessary to exercise power with justice, courage and hon-
esty.  
 
Benefiting from capitalist exploitation of blacks, native Americans, Mex-
ican-Americans, of Nature and the environment, and especially from the 
freedom of movement made possible by a black slave labor force, the 
majority of white Americans made no demands on them- selves or on 
government to make politically and socially responsible decisions. In-
stead Individual Freedom without Responsibility became the prevailing 
philosophy, while government was limited to the narrowest areas com-
patible with the maintenance of public order. As a result, private capital 
was able to develop rapidly into an independent power, while over the 
years American citizens became its accomplices in the destruction of 
other peoples, other races, other nations and our own humanity.  
 
In order to evade facing the crime of enslaving blacks, we embraced the 
ideology of racism and incorporated into the Constitution a provision 
legally defining black slaves as only three-fifths human. When we were 
forced to face the issue of slavery in the middle of the 19th century, we 
fought a bloody civil war, not to free the slaves but to contain slavery 
within the Southern states. Then, having been forced to free the slaves In 
the course of this war, we quickly moved to accept the 1877 Compro-
mise which allowed Southern planters to keep blacks as peasants on the 
plantation so that workers could move westwards and European immi-
grants could be encouraged to flock to this country to provide cheap la-
bor for expanding capitalism. When white and black poor farmers joined 
together in the Populist movement to struggle against Eastern bankers 
and railroad magnates, we allowed the movement to be destroyed by rac-
ism, swallowing the lie that the unity of blacks and whites in a just strug-
gle would lead to black men raping white women.  
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Each time we were faced with the choice between economic expediency 
and principled politics, we chose economic expediency. Thus, when 
workers erupted in the midst of the Great Depression of the 1930s, it was 
easy for us to grant capital the right to manage the plants as it saw fit in 
exchange for economic benefits. (We called the system "free enterprise" 
or "management," not "capitalism," because to have called it "capitalism" 
might have forced us to recognize how much of our humanity and that of 
others was being destroyed by the system).  
 
When World War II ended and Great Britain could no longer police the 
world, we stepped right in, declaring ourselves the defenders of the "Free 
World." Insisting that we would "rather be dead than red," we labeled as 
"communist" and were ready to destroy any nation which, having been 
damned into a state of underdevelopment by imperialism, was struggling 
to reorganize itself on non-capitalist principles.  
 

Thus, when Americans of African descent rebelled and created the Civil 
Rights movement in the 50s and 60s, we labeled the movement "com-
munist" even though all around us we could see the blatant racism in 
every institution and every strata of society. But the black movement 
could not be repressed, and in the 1960s, together with the anti-Vietnam 
war movement, it exposed the connection between racism and capital 
ism and between imperialism and capitalism, and for the first time since 
the first American revolution raised the revolutionary question of the 
power necessary to reorganize our society on new principles of social 
responsibility and non-exploitation.  
 
The black rebellions of the late 60s and the anti-war movement, together 
with the defeat of our country in the criminal war against the Vietnamese 
people, ushered in a revolutionary period in our country. Every day it is 
increasingly obvious that capitalism and economic expansion cannot re-
solve the growing antagonisms between the races, the sexes and the gen-
erations; that our government operates only by expediency; and that the 
longer we postpone making fundamental changes in our values and our 
institutions, the deeper we sink into barbarism.  
 
In the 1970s the women's movement, inspired by  the black movement, 
began to struggle for new, more fulfilling relationships between the sex-
es, making it clear , that political transformation cannot take place with-
out personal transformation and also raising the need for a fundamental 
reorganization of Work inside and outside the home as the necessary ba-
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sis for new female-male relationships. The ecology movement made us 
aware of how rapidly economic expansion is using up non-renew- able 
natural resources and polluting our Earth, our Waters and our Atmos-
phere. The energy crisis, precipitated by the just struggle of Third World 
nations to control their own resources, has forced us to recognize the so-
cial consequences of what once appeared to be only personal choices 
about where we live, what we eat and how we work. The human poten-
tial movement has exposed our spiritual aridity and the need for inner 
transformation. As a result, all over the country today women and men 
are exploring new ways of sharing work and family responsibilities. 
Women historians and philosophers are re-evaluating the history of 
Western society. Ecology groups are exploring new, less wasteful means 
of heating our homes, growing our food and producing necessary, goods 
and services. Thriving encounter groups and religious cults testify to the 
growing hunger of Americans for meaning in their lives.  
 
Meanwhile, as American capitalism has developed into multinational 
capitalism, investing capital in the Third World or wherever it can make 
more profit, unemployment and inflation have spread, and the deepening 
economic crisis is forcing us to face fundamental questions that we have 
managed to evade for 200 years.  
 
The economic crisis is easy to see, but from the movements of the 60s 
and 70s, it should be clear that the crisis in which we are engulfed is 
much more than an economic crisis. It is a crisis of the capitalist method 
of thinking which is based upon the belief that if each of us pursues our 
private happiness, leaving economic decisions to private capital and po-
litical decisions to capitalist politicians, the benefits of expanding capital-
ism will inevitably trickle down to us in the form of a higher standard of 
living and social reforms. It is a spiritual crisis, stemming from our con-
tinuing conviction that only those things which can be measured and ma-
chined have value. This philosophy was progressive at the beginning of 
the modern age because it helped to unleash scientific exploration. But 
over the years it has turned us into prisoners of high technology and lim-
itless expansion, rendered us powerless in the face of giant corporations 
and a growing army of bureaucrats and technicians, distorted our rela-
tionships with Nature, with other nations and with one another, and im-
poverished us morally to the point that we are not even sure that there is 
a difference between Right and Wrong.  
 
Now this method of thinking no longer works even economically. Amer-
ican capitalism, in its new stage of multinational capitalism, no longer 
needs our labor, no longer feels the need to placate us with social re-
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forms, doesn't care whether we or our communities or even our country 
survive or go under. In the face of this reality liberal politicians, whom 
we have counted on to protect us from the ravages of capitalism are 
completely helpless.  

That is why we must now turn our backs on the direction which we be-
lieved was progress, recognizing that down through the years as we were 
making advances in the material sphere, we were becoming backward 
and damaged people on the spiritual and human level. As citizens, we 
must now begin the painful but self-fulfilling process of accepting re-
sponsibility for making political and economic decisions as the first step 
towards building a New Self-Governing America. Based upon the recog-
nition that we have come to the end of the epoch when expansion of pro-
duction and continuing growth of the Gross National Product could be 
considered progressive, we must adopt a new set of principles and new 
forms of decision-making that will give us the confidence that our future 
and the future of the human race depend not upon capitalists or bureau-
crats but upon ourselves.  

First and foremost among these new principles must be our philosophy 
of what it means to be a human being at this stage of human evolution. 
We must recognize that being human is not just being alive and breathing 
but being willing to struggle together to resolve the contradictions of our 
country, determined to control our own destiny and make our own histo-
ry. Our present contradictions are the result of our past actions and 
choices. We are not just victims of external forces; we have the capacity 
to make new and different choices to change ourselves and the world 
around us. Refusing to accept the condition of faceless masses to which 
capitalism has reduced us, we must view ourselves as a people with a 
past we can learn from and a future we can create. We must stop being 
"Now" people preoccupied with our immediate wants and start exercis-
ing our capacity for acting on principle, based not only on our own needs 
but those of other people in our own country and in the rest of the world. 
We must begin to exercise the capacity that we have as human beings to 
evaluate critically our own actions and the actions of our class, our race, 
our sex and our nation. Flowing from this enlarged sense of our human 
identity we must reject the philosophy of individualism and materialism 
and of absolute individual rights which has dominated Western society 
for the last 400 years, and start afresh with the belief that life in the 21st. 
century can only continue if we take responsibility for each other, for 
people in the rest of the world, and for our planet Earth. We must purge 
ourselves of the idea that we are conquerors of Nature. This attitude is 
deeply ingrained in our culture because, coming into existence as a na-
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tion at the beginning of the Industrial revolution, we accepted the massa-
cre of the native American as the price for industrial expansion. We must 
have no illusion that we can create anything without taking it out of Na-
ture. We are part of Nature, our only capital is in Nature, and as trustees 
and stewards of Nature, we must protect and conserve it for ourselves 
and our posterity.  
 
In order to live in harmony with other nations, we must adopt the princi-
ple that all nation-states, large or small, are equal in the sense that each 
has its own distinct culture and history which we must respect. That 
means we must divest ourselves of our many ill-gotten possessions in 
other countries, not only our 400 military bases in foreign lands but the 
countless factories, mines, plantations owned by our multinational corpo-
rations, and turn them over to the people of these nations so that they can 
struggle with one another over how to develop their own economies, 
their own resources, and the kind of political philosophy they wish to 
adopt.  
 
As a nation-state among nation-states, we can no longer allow the capi-
talist interest in making profit to become our interest at the expense of 
our human interest in living in harmony with other nations and with Na-
ture. Therefore one of our first decisions as a New Self-Governing Amer-
ica must be to divest ourselves unilaterally of all our nuclear weapons so 
as to stop our drift into de- humanizing terrorism under the pretense that 
we are ' providing national security to our people. There is no national 
security in nuclear weapons. There is only national oblivion, the possible 
annihilation of our entire planet, and meanwhile the miseducation of our 
children to believe that overwhelming force is the solution to complex 
international and domestic questions.  
 
No nation-state can rule the world today. We cannot prevent other na-
tions from choosing the socialist road. Trying to keep them "free," i.e., 
capitalist, only ends up in our backing the most reactionary and repres-
sive forces and in our eventual defeat, as in Vietnam. If our country is 
invaded, we have the right and duty to defend ourselves. But if we want 
to influence other nations, then we must make a second American revo-
lution that inspires revolutions all over the world because, like the first 
American revolution, it enlarges the concept of what it means to be a 
human being.  
 
 The second American revolution will be a revolution unlike any of the 
many revolutions that have taken place in this century. Socialist revolu-
tions have been and will continue to be made by other nations who have 
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not yet developed their productive forces to the stage where the basic 
material needs of their people can be met chiefly because their econo-
mies have been distorted and kept in a state of underdevelopment by 
Western imperialism. Whatever contradictions develop from these revo-
lutions, they will have to resolve. But in our country, under capitalism, 
we have already developed the productive forces to the point where our 
economy can be kept going only by war production, by turning us into 
mindless consumers, and by replacing human beings with robots. We do 
not need more things; we need to become more human. Our challenge as 
Americans is to create new social, economic and political institutions on 
a human scale so that making socially responsible decisions for our-
selves, for our communities and for our country becomes a natural and 
normal part of our daily lives. Our struggle is to make a second Ameri-
can revolution that will turn self-government from an empty slogan into 
a reality.  
 
A New Self-Governing America will be founded on the need for Ameri-
cans of all ethnic groups to live in harmony, mutual respect and coopera-
tion with one another, struggling creatively to achieve the unity with di-
versity which has eluded us for 200 years because we have been poi-
soned by racism and imbued with the capitalist values of individualism 
and materialism. Our country is very fortunate in being more like a world 
than a nation, made up of people from every ethnic group and culture in 
the world. The American majority actually consists of a host of ethnic 
groups, each of which is a minority. Our generation has the unique op-
portunity to create a new national identity that preserves the diversity of 
these many ethnic groups while at the same time binding us together by 
our common commitment to create a New Self-Governing America. The 
ancestors of most of us were not among those who founded our country 
only 200 years ago and established the economic, political and social 
patterns which have brought us to our present crisis. The American peo-
ple as a whole have never really engaged in the' revolutionary struggles 
by which any great nation is created. That great humanizing experience 
still lies before us.  
 
A New Self-Governing America must be based on Local Self-
Government and on strong Families and Communities. Only people 
whose individuality has been developed within the context of family and 
community can evolve the power to transform our political institutions 
into human institutions. Only people who are constantly being developed 
politically through the practice of principled politics at the grassroots 
level can create a national government which will relate to other nations 
with justice, courage and honesty.  
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Ever since we moved from an agricultural to an industrial society, the 
role of family and of community has been lost in exchange for what we 
call progress. At the heart of this degeneration was an acceptance of 
capitalist values or the belief that material wealth is more important than 
social ties. That is why we have been such a mobile society, constantly 
abandoning our families and our communities in search of greener val-
leys on the other side of the mountain instead of struggling together to 
better conditions where we already live.  
 
 In order to change the course of our history, we must recognize the fun-
damental importance of the family as the first institution into which we 
are born, which we neither choose nor select but which is pivotal to our 
development into human beings. It is in this core of every human society 
that children assimilate the values of cooperation, learn to act ethically in 
relationship to others and to value the contribution of different genera-
tions.  
 
At the same time we must struggle relentlessly to rid our families and all 
our institutions of male domination and female acceptance of male dom-
ination. Special measures must be taken to encourage the leadership ca-
pacities of Women and of female children so that they can bring their 
intelligence and their nurturing Qualities to the creation of a New Self-
Governing America in which sex and race will no longer be the basis for 
assigning social roles. Special measures must also be taken to ensure that 
Males participate fully in the care of the home and in the rearing of chil-
dren so that they can benefit' from the human growth which comes from 
assuming these responsibilities.  
 
In a New Self-Governing America our families will be rooted in com-
munities so that children can grow up with living models of people play-
ing different roles and with a sense of belonging to a place and to a group 
of people with whom they have to live, watching adults make decisions 
and taking responsibility for the general welfare of the community as an 
extension of the family and as a larger and more diverse institution which 
is bound together not by kinship relationships but by public responsibili-
ties. It is in the setting of a community that children who come from fam-
ilies with strong human values can see and experience all around them 
the need to develop into more human individuals capable of giving to 
and enriching the community and eventually the whole nation.  
 
In a New Self-Governing America neighborhood schools will constitute 
the core of our Educational System. Only within a living community can 
schools be- come a place to acquire skills not only in reading, writing 
and arithmetic but in making the decisions and assuming the responsibili-
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ties which are integral to citizenship. Only within a living community 
can parents and the community be continuously involved in the educa-
tion of our children. Our schools will then be seen as supplementing, not 
replacing, education within our families and communities. They will be-
come places where young people continue to learn how to respect and 
appreciate others, the community, Nature and the Universe, as well as 
people in the rest of the world. To prepare our children for self-
government, our schools will give them an understanding of the History 
of our country, both its achievements and its shortcomings; the contribu-
tions which it has made to lifting Humankind to a higher level as well as 
what it has done to diminish our humanity and the humanity of others; 
the sacrifices and hardships which Americans of all ethnic backgrounds 
have endured in the struggle to make a reality of the ideals of the first 
American revolution. In the process of learning that the American past 
belongs to all of us in the sense that we are all products of its virtues and 
its vices, our children will discover that none of us can go home again. 
All of us, no matter what our race, class, sex or previous condition of 
servitude, are now equally responsible for shaping the American future. 
Thus, through the study of American History, our children will develop 
the pride and the humility which are both necessary to a self-governing 
people. They will acquire an American tradition to build upon as well as 
the incentive to struggle to go beyond the past, so that as they reach ma-
turity, they can assume responsibility for governing on behalf of genera-
tions yet unborn. Education will become a continuing process, from 
within the family to within the community, the school and the university, 
constantly combining the development of skills with responsibility for 
our families, for our environment, for our communities, for our nation 
and for our planet.  
 
In a New Self-Governing America everyone will be guaranteed the Basic 
Necessities of Life: food, shelter, heat, health care and the opportunity to 
do meaningful work. But all these needs are closely related, and unless 
they are met on a human scale so that people can plan how to meet these 
needs themselves, we will inevitably become wards of a centralized bu-
reaucratic state. Therefore, in reorganizing the economy of a New Self-
Governing America, Decentralization will be a basic principle. Human 
needs will be met within a locality or region. This will cut down sharply 
on the use of energy for transporting basic necessities. Today energy is 
squandered by transporting goods thousands of miles across the conti-
nent, with the same products often meeting themselves going East and 
West or North and \South.  
 
The reorganization of any economy begins with the reorganization of 
Food Production. In reorganizing food production, the break-up of agri-
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businesses and their replacement by small farms and small farm coopera-
tives: will have top priority. This is the key to restoration of our soil 
which is today being destroyed by chemicals that not only filter into our 
rivers and streams but into our bodies, causing all kinds of illnesses. We 
would never have been beset by these illnesses had we hot acquired a 
capitalist mentality towards conquering Nature and had we not permitted 
the growth of agribusinesses which, in their endless pursuit of higher 
profits, have made us dependent on chemically-doctored food. As long as 
we have not grappled with this growing menace to our health, there is 
little use talking about guaranteeing everybody a living.  
 
In a New Self-Governing America intensive Energy conservation will 
become the responsibility of every citizen and community. Where cli-
matic conditions are favorable, solar energy will be used for heating, 
while energy from coal and other fossil fuels will be used in areas where 
solar heating is not feasible. Cities will have limited populations so that a 
farm belt can be close to every urban center. Food will be grown in all 
localities, either in open fields if the climate permits or in hothouses 
where solar energy can be utilized to grow vegetables all year round. By 
this means all our young people will acquire a new respect and relation-
ship to Nature, based on living experiences of its role in the cycle of life.  
 
Housing in the United States has never been built to meet our human 
needs for community. From the cotton patch shanty in the South to the 
industrial tenement to the housing project, housing has been built in or-
der to meet the needs of capitalism for labor to work on the farms, in 
mines, mills and factories-or today to house the executives and techni-
cians who move every time the corporation or the factory moves. In a 
New Self-Governing America we will build houses for human beings to 
live together and interact with one another, young and old, intellectual 
and nonintellectual from varying backgrounds and interests. To encour-
age individuals to live together in a way that will enable them to appreci-
ate the continuing evolution of Humankind. We will build the kinds of 
housing units in which several generations live closely together within 
the community. In this way the raising of children can be shared by 
grandparents, aunts, uncles, friends and neighbors and children and 
adults in the community can acquire a sense of responsibility for one an-
other.  
 
Despite the many Health facilities in our country today the quality of 
health services is still governed by capitalist objectives. The American 
Medical Association is one of the country's most powerful lobbies which 
views medical care as a privilege and not as a right. In a New Self-
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Governing America we will organize a crash program in health to show 
us how to take care of our bodies, making clear that good health is not 
the product of medicine but of healthy living, working, eating and caring 
relationships with one another. Only in this way can we counteract the 
dependence on drugs which has become one of the biggest and most 
profit- able industries in our country spreading ignorance for the sake of 
profits. Only when medical research and science are devoted to human 
development rather than to the making of profits will community health 
centers and health workers be free to eliminate the halo around medicine 
and make preventive medicine a reality.  
 
Our present attitude to Work has been shaped both by the capitalist deg-
radation of human beings to appendages to machines and by the racism 
which has kept Americans of color at the bottom doing menial work 
while other Americans climbed the ladder on their backs. Thus Work has 
been debased; it has become something to escape from. In a New Self-
Governing America Work in the home in the community, on the Land, 
and in offices and factories will all be recognized as necessities for the 
development of the human personality. Work will be appreciated as a 
human activity which not only produces goods and services but enables 
all of us, children as well as adults, to develop skills, strive for excellence 
and practice cooperation. In order to make this possible, we must repudi-
ate the idea that labor-saving machinery makes Work easier and replace 
it with the idea that "Many hands make light work." We must also repu-
diate the capitalist idea that decisions about production are best made by 
elites in the boardrooms of absentee corporations. In a New Self- Gov-
erning America those working in plants and offices will have the right 
and the duty to form Responsible Production Councils together with the 
people in the' community where these offices and plants are located, so 
that they can determine the goals as well as the methods of production. 
These councils will decide when and when not to use advanced technol-
ogy, bearing in mind always the human purposes of Work, the protection 
of the environment, and the needs of the family, the community and the 
region. One of the first responsibilities of these Councils will be to de-
vise ways and means to convert from military and useless goods produc-
tion.  
 
Since World War II Public Transportation in our country has been on the 
decline while the costs of transportation skyrocket every year. Today, 
whether it is to transport food and goods or people to and from work, 
private transportation not only wastes too much energy but also too much 
time, robbing us of sociability and emptying our streets of pedestrians so 
that street crimes escalate. In a New Self-Governing America public 
transportation will be publicly subsidized and cost the rider little or noth-
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ing. This will encourage everyone to use it for travel to and from work, 
for recreation, to visit friends, to attend social and cultural events. For 
travel between cities a few hundred miles apart, plenty of railroad and 
bus transportation will be available at low cost so that airplanes will be 
chiefly for emergencies and for long distance travel. With the economy 
decentralized for growing food and producing basic goods, railroad 
transportation can become the main method for long-distance shipping.  
 
In every region of a New Self-Governing America Regional Self-
Reliance Councils will be organized.  

Regions with surpluses will either trade or barter them with other re-
gions. Additional surpluses will be purchased by the national government 
and stored for aid to other nations in need or for emergency situations, 
such as drought, earthquake, floods or national disasters.  
 
In every country there are a few products which can only be extracted 
from Nature or produced in a particular section of the country. If these 
resources are' strategic to the whole country, the national government 
will stockpile and distribute them in accordance with the needs of partic-
ular regions. All essential strategic minerals and resources from other 
countries (for example, oil, copper, zinc, diamonds) will be purchased by 
the government with the aim of establishing the best relationships with 
these countries. Regions would then purchase them directly from the 
government at cost. The same process will be used with technical tools 
or instruments which cannot be made in our country. All trading with 
other nations will be done government to government.  
 
In a capitalist society trade like production is done only for profit. In a 
New Self-Governing America Production and Trade will be for use by 
ourselves and our neighbors. When goods and services are produced for 
use on a local scale, workers, youth and everyone in the society will be 
encouraged to produce the best quality products because we know that 
we are working to supply the needs of ourselves and our neighbors. This 
will enable us to eliminate the many different brands of goods of inferior 
quality which result from a system of competition and exploitation.  
 
Of all the contradictions in the United States today, none is more confus-
ing than the number of laws on the books. Every village, town, city, 
county, state and the federal government has laws, many of which con-
tradict one another. One of the first acts of a new revolutionary govern-
ment will be to convene a Constitutional Convention to establish a new 
set of elementary rights and responsibilities between local and national 
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government, based on the principle that local self-government is a neces-
sary foundation for self-government on a national scale.  
 
The new Constitution will set forth the fundamental principles governing 
a New Self-Governing America that will encourage every citizen to re-
spect the dignity and possessions of others and join in creating the new 
human and social relationships and institutions that will reduce the need 
for police, jails, prisons, detention homes, security guards, lawyers and 
judges.  
 
A decentralized economy will enable us to practice a new concept of cit-
izenship on economic questions, thus serving as a check against the rise 
of bureaucracy. But a New Self-Governing America will also need new 
political structures, New Forms of Decentralized Power, which will ena-
ble us as citizens to make political decisions. The fundamental political 
structure of a New Self- Governing America will be the Local Conven-
tion which is convened every year or every two years in every town and 
city in our country. At these local conventions delegates, elected by 
Neighborhood Responsibility Councils who have previously conducted 
full discussion and debate in their neighborhoods over the issues facing 
the town or city, will evaluate the state of the town or city and set goals 
to be achieved in the coming year, based upon the needs of the people in 
their area and their relationship to other areas in the country and not upon 
individual wants and greeds. These conventions will then elect leaders 
who have the responsibility for giving leadership to the citizens of the 
town or city in themselves carrying out the decisions of the convention. 
Following the convention the Neighborhood Responsibility Councils will 
take the decisions made by the convention back to their communities, 
holding weekly meetings so that every citizen can participate in deciding 
how to implement on going programs and meet new problems.  
 
National conventions will be organized on the same principles. Delegates 
from local responsibility councils, after full discussion in their localities, 
will meet to evaluate the state of the nation, set national goals and then 
elect a national leadership to give direction between conventions in the 
achievement of these goals.  

It should be obvious that this kind of political structure is very different 
from the one that we have been living by for over two hundred years and 
which has brought us to our present stage of crisis. The main difference 
is that instead of depending upon private capital and upon capitalist poli-
ticians to make the decisions that shape our lives, the lives of our chil-
dren and the future of our nation; instead of electing politicians and then 
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wondering what course they will pursue, we, as citizens who have as-
sumed the responsibilities of self-government, will first decide in con-
vention what should be done and then elect leaders to give us leadership 
in ourselves carrying out our decisions. We will not always make the 
correct decisions; and even when we do, new contradictions will arise- 
because the human race and our nation are still evolving. But whatever 
the risks, the time has come when we can no longer abdicate the respon-
sibilities of self-government. The time has come when we must stop act-
ing like subjects and start acting like citizens.  

These are only some guidelines to make clear some of the fundamental 
principles which will guide us in creating a New Self-Governing Ameri-
ca. In putting forward these principles and goals we are not basing our-
selves upon ideas which have been created by liberals or reformers or 
idealists.  
 
Capitalism has brought us to the juncture in history where the only solu-
tion to our immediate problem is by making a revolution against capital-
ism which will at the same time make a reality of Self-government. To 
continue to hope, to dream, to wish or only to blame the capitalists for 
our crisis is to conceive of ourselves as underlings and to accept the sub-
jugation to inhuman forces which is at the heart of capitalist theory and 
practice.  
 
To arrive at the point where we have the power to create this New 
Self-Governing America is going to require some very serious 
struggles, both against our own capitalist values and against those 
who are determined to hang on to the present obsolete structures.  
 
The conflict between these two roads will be the basis for the com-
ing American Revolution. That struggle is before us and like com-
ing into the family, we can't choose whether or not there will be a 
struggle. But we can choose which side we will be on.  
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